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SUMMARY

| examinethe propostion, QPolythesm is tolerant, but monothesm isintolerant.Ols
the polythestic world really tolerant? By examining this present day issuefrom the history
theandent Greco-Roman Empire, India and Japan, we see tha polythasm
metamorphoszed into ssimple monothe sm and religiousnationdism, resultingin
exclugvist violence. Trinitarian theology (God as Trinity) prepares usfor a complex sodal
environment througha freedomin unity tha avoidsboth the confuson tha results from
polytheism and the absolutism tha results from homogeneous theology.

INTRODUCTION

From the Qime of terrorOon Sept. 11, 2001, in response to radical Islamic terrorism,
amilitary invasion by an U.S.-centered multinationd military force (induding Japan
Self-Defense Forces) has taken place in Afghanistan and Irag. That isthe present
unantrollable situation. Theworld media and Japanese intelligentsia, which have
presented this as a structural confrontation between American Evangdical Christianity and
|slamic Fundamentalism, have the presupposdtion tha Gnonoheism is warlike,Oand
prescribe, QPolytheism is tolerant, but monothesm isintolerant. OThey emphasize the
polytheistic religious view and worldview, which emphasi zes mutudity and coopeation,
could contribute to world peace. Thisis unlike the monohestic religious view and
worldview that excludeothe people in afundanentalist manner. Isthisreally appropriate
to say? By considering the actud reality of polytheism and the exclusivism of the
polythestic worldview, | want to test the propostion, QPolythesm is tolerant, but
monotheism is intolerant.O

|. POLYTHEISM AND THE LIMITATIONS OF ITSTOLERANCE

Monothe sm, asthebdief in only oneGod, indudes Judasm, Christianity and
Islam. Polythasm, as the practice of worshiping many godsat the same time, indudes
Shinto, Hinduism, Buddhiem and thereligionsof andent Greece and Rome. Simply, there
isadifference between thereligious form of monahesm and polythe sm, but
differentiating between the content israther difficult. Even in monohdsm thereis
Anonotheistic worshipOwhich worships onespecified god while recognizing many gods
Also there is Gimple monothdsmOwhich worships onegod chosen from among many
godsas the highest god. There is al so Gibsolute monoheismOwhich does not recognize
other divinebengs However, asfor the specid distinction of each ong monotheasm
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worshipsonepersond, transcendent god, on the other hand (oolytheismOsays tha each of
thevariousworks of nature and spirit are symbolized as gods

|.A. ThePolythestic World and the Roman Empire

Certainly, polytheism tolerates and is receptive to the existence of many gods In
polythesm various religiousviews and values are recognized, and are thoughtof as
moving towardsthar mutud existence. But does history teach this? An often cited example
isthe Roman Empire. After Rome conqueed variouspeoples by military power and
established itsrule, it cleverly employed the existing structures. Rome respected each
naion@religion and values as much as possible and entrugted rule to ther leaders. At the
time of the birth of Chrigtianity, while Palestinewas unde Roman rule, Judea was ruled by
Herod (Matt. 2:1). Also, Rome tolerated the JewsOreligion and had a tendency to avoid
interference in thar religiouslife. However, if arebdlion agang the Roman govenment
occurred, every religion and value system was restricted, and polythe sm was strengthened
to destroy real tolerance and compromise.

Amongthe Jews, the Pharisees, who were a religioussect, maintained religious
purity agang other peoplesCgodsand idols, and the zeal ots, who were political patriots,
ingigated continud political conflict with Rome. Theresistance activity aganst Rome led
to the Jewish war in which Jerusalem was destroyed by the Roman army and thetemple
was bumed (A.D. 70). Only amongthos who showed loydty to the Roman emperor did
the empire have tolerance for religion and values. After this, Rome tested this loydty
throughthe development of emperor worship. Until the Edict of Milan (A.D. 313), for 300
years athoughChristians were goodcitizens, in apolythestic naion thar faith and bdiefs
were restricted and excluded. Convesely, when Christianity was authorized by Rome and
became the empire@ only religion, in order to maintain political order, bdief in other
religionsbecame the crime of heresy.O

|.B. ThePolytheastic County of India

Taking India as a representative polythastic country, in recent years confrontation
and dispute amongreligions has intensified locally. Hinduism, which skillfully takesin
internd pluralism and heterogeneousfactors, indudes the existence of many godsandis
congdered to beatolerant religion, holdsan adversaria opinion aganst Christianity and
Idam in paticular. The characteristic of maintaining thereligiousidentity of andent India
by resisting pressure from political authority which accompanied foreign religionsis strong.
Asacounty tha was once aHinducivilization, India despised people who were imported
by Idam, and later suppressed convasionto Christianity trangplanted from England. After
indgpendence, Indiatried to bea secular polythestic county with a multi-ethnic,
multicultural sodety, butfromthe 19808 a sense of brotherhoodbased on Hindu
nationdism which consdered both Christianity and I|slam enemies was emphasized. In the
multi-ethnic, multicultural sodety of India, this Hindunaiondism moved in the opposte
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direction towards a homogeneous culturalOnaion, bringing abouthugefriction and
divisonin Indian sodety. Even in the polythastic world, in relation to this identity, we can
see a movement towardsintolerance and exclusivism referred to as Qeligious
naiondism@Ogawva 2003:153,177).

|.C. ThePolitically ReligiousCountry of Japan

Also in the case of Japan, there was a period which exhibited a condition which
correspondel to thereligion of the Roman Empire and thereligion of Indian naiondism.
Japan isapolytheistic county. Even Buddhism from the Chinese mainland went through
the process of indigenization, passing througha Japanese trangormation centered on the
ancestral altar. Dueto theinfluence of foreign religion, andent Japanese animism (nature
religion) was systematized as Shinto. Since the arrival of Buddhism, Japanese religion
continuousy has been unde naiona control. On the onehand, those with authority were
cautiousabout religion as something which misleads people® hearts. On the other hand,
religion was used by political leaders as a psychological control to have thar own way in
controlling human hearts. Following the Meiji Restoration, in order to oppo® the
colonization of Japan by Western Powers, the Meiji government took the policy of
Ohationd wealth and military strength,Oand set in place the Oramato SpiritOcultivated by
the emperor to accomplish the construction of amoden naion. The naiond Shinto system
was based on Qapanese Spirit and Western Learning. OEven in Japan, which was thought
of as a polythestic county, the politicization of religion from andent times should be
evauaed. In the course of time the many godswere systematized so tha naional rule by
the emperor, who was considered to bethe 10,000th successor of the highest god
Amaterasu Omikami, produced Nationd Shinto.OShinto, which has a backgroundof
polytheism, by meansof exclusivist religious teaching, became a Godo-political religionO
(Nishitani 2004:206), and resulted in an exclusvist religiousnaiondism. Japan was a
polythastic country which accepted various religionsand bdiefs, butthere were limitations
Namely, onthe onehand, National Shinto was established as the ultimate rthodoxy,Oand
became the measure to evaluae public sodal consstency. On the other hand, religionssuch
as Shrine Shinto, Buddhsm and Christianity were postioned as heterodoxy,Oentirely in
private domain to provide (peace in the heart. OThe latter always was systematized by the
naion, and became a means to serve the naion. Because of this, Nationd Shinto (Emperor
Worship) was not considered a Qeligion Obut rather became a public soda duty which
showed the people® loydty. The polytheistic religiousview was tolerated within this
framework. Is polythesm really tolerant?

Astheaboveexamples show, in polythestic societies, for the purpose of
recognizing many value systems withoutboundaies, it is necessary to have the ability to
unify confuson withoutconsstency. Whether this comes aboutby a strongdictator whois
granted religiousauthority or by religiousideology, to say tha a polythestic sodety is
QolerantOis Gonditiond.O
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II. THE EXCLUSIVISM OF JAPANGS POLY THEISTIC WORLD

Let@ try alittle more to verify aspects of Qeligion and sodetyOin the situaion of
polytheistic Japan. Japan@intellectuds and politicianswho put an end to the
mono-religiouswarlike world which broughtabout the genodde and war, recognized the
godsbdieved by other people, did not raise the sword of onecorrect meaning, and became
open to different value systems. They theorized the development of a Gnulti-cultural
sodety tolerant of polythaé smOwhich would betolerant of pluralism and would point to the
world of the21* century based on Japan® andent polythdstic religious view and thevalue
of cultural fugon filled with the enterprising character of Japanese sodety (Umehara 1990:
11, Yamaori 1995:4). Because of this, has Japanese sodety, which values cultural fuson
filled with Japan@ polytheistic view of religion and temperament, really built a Qolerant
multi-cultural sodetyC Or, hasit strengthened the idea of tharmony (wa)Owhich unifies
the groupthroughexclusvism within the group?

II.A. Theldea of (HarmonyQand Groupism

Thespecial characteristic of theidea of thamonyQ in the A7 Provisionstated by
Shotoku Taishi (Nakamura1970:407-415), is a coopeative prindple which strengthens
the emperor-centered ritudistic solidarity. This prindple makes onesalf nothing for the
bendfit of others, and is consdered the basis of the GoublicOway (moral sense of
govanment history) to naiond (imperial) unification (Watanabe 1980:32, Watsuji 1962:
82). Thefundion of harmonyQ's the emotiond fuson of group members for Qhe unity of
everyoneQln rice produdion in andent clan sodety, coopeative labor and coopeative
irrigetion were essential, and Gestival sOrelated to a supanaural beng recognized by the
coopeative group beyondtheindividual (Kamishima 1961:25, 94). Eventudly theandent
person® sense of thedivine and GestivalOled to anationd structure with an
emperor-centered centralization of power. The psychology of tharmony Owhich promoted
emotiond unity within the framework of theidea of oneruler for al the people, expanded
to thelevel of the central govenment, the community and the household. Oro disturb
harmonyGis to disturb the unity of each group, and meansto harm the self-indulgent
authority relationship.

[1.B. Are the Godsof Japan Redlly Selflessand Aboundingin Compassion?

Wha is the substance of the polythetic religiousview and value of cultural fuson
in Japan untl now? The mythological gods shown in Japanese participate in emperor
veneration and ritudistic festival's are said to have the special characteristics of the Geeling
of hamony and the love of solitudeQ(Watsuji 1962: 85-90). This meansthe gods do not
show ange, oppostion or revenge butintentiondly set aside self-will and aboundin
compassion. As aresult, emperor-centered ritudistic leadership is benevolent rule based on
affection, and the emperor@ deity also is said to includelove and respect that isfilled with
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Qhefedling of hamony and thelove of solitudeOThis selfless affection enlivens the
paticipants of every coopeative group, produagng conaord and judice (public
righteousness). Because selfless affectionis soda judice, thegodsrevealed in mythology
are affectionae gods unlike the vengeful godsof monothestic religion. Therefore,
Amaterasu Omikami, ingead of punishing blasphemers, retreated to Iwayado and decided
to entrug the pendty for blasphamy to a meeting of 8 million gods In thisway, sheisan
affectionae godwho, ingead of punishing by herself, punishes by means of a public
meeting. This emphasi zes the god who sets aside GelfOand standsin the QoublicOposition.
Watsuji concludes that the god of Gabsolute monarchyOwho claims absolutism and monism
and who excludes other godsis agodwho tries to rule theworld as the QQ and cannotbea
godof truejudice (1962:89).

This conduson seems to have in mind the monothe sm of Judasm, Christianity and
Islam. This tradition uses GpublicOrule rather than GelfOrule to explain theroad to the
realization of divinejudice. But theform of this QpublicOaccountability is undear. Sodal
groupresponsbility makes the subject of responsbility vague and subsequently theroute
to reform remainsinddinite. Also, how the godwho QvithdrawsOto put aside GelfOis to
be comprehended in the Gubject of resporsibilityOis undear. Asfor thejudgment of sin
being entruged to the public assembly rather judging for oneself, at first glance polythesm
really seemsto showtolerant judice. But in this case, in which therelationship between
persond and public responsbility is not evident, at wha point does thedange of
irresponsbility in which no onetakes resporsibility occur? Rather, isn@the Christian God,
Qhegodwho punishes himself ingead of the blasphemerQ the self taking resporsibility for
thegreat sin of the blasphemer? Isn®the Trinitarian God of Christianity the affectionae
godwho, aongwith thejudice of judging the great sin, does not leave the great sinner
unforgiven? The mythological godsare thoughtcleverly to putjudice and affectionto
prope usein the oublicOmesting. In contrast, Christ@ cross for sin atonement recondles
Qighteousess and love ODidn®Christ, withoutregard that He was God® Son, deny GelfO
and entrug himself to the Jewish coundl and the Roman authority, submitting himself to
thar judgment, to become the means of atonanent for sin?

11.C. The HarmonyQof Group Congsiousness and the Avoidance of the Ondividud O

This sense of tharmonyQ's developed in the household groupwhich nurtures the
Japanese people® group congiousness, in village sodety, and in the family-nation mindst.
In theformer pre-war civil law, when the houshold was the seat of ancestor veneration
and the center of orderly authority centered on the head of the houshold, harmonyQwas
undestoodto result from each member of the houshold doing their Qrart.OA personwho
disturbed this tharmonyOexposed the strength of exclusveness. The exclusgveness and
assimilation of the houshold groupwas a postive and negdive effect of thamonyO This
exclusveness was diverted both in village sodety and in the naion, as aracismOin the
former and as the Ghon-citizenO(alien) was the object of exclusonin thelatter.
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Even now, 60 years after thewar, the culturally fluid Japan society which has a
polythestic view of religion is not necessarily tolerant towardsvariousfaithsand bdiefs.
The psychology of harmonyOnurtured in history even now lives. Certainly, Japanese
sodety has become an environment in which the Gautononousindividual Ois respected, but
even now Qhenal that sticks up gets hammered down.OK oguma Eiji, who distinguishes
therelationship of the @yroupCand the Ondividud,Osays first the group exists, and then the
OndividudOis extracted as aresult of estrangament. Therefore, it isonly when thereisa
disturbance of tharmonyOand order within the groupthat the Gndividud Ocomes to be
sensed. Today, theinformation overload of mass communication provides a notable
example. When a single person who has excelled appears, simultaneoudy every station
praises that person. But when the person fails or makes amistake, like adap in theface,
simultaneously the same person is bashed. QWhen everyoneis amongthe waves there is no
fearOis a present-day expression of Japanese harmonyOwhich bringstogeher assimilation
and exclugvism.

I11. CHRISTIANITY® MONOTHEISM AND ITSMULTIPLICITY
111.A. The Church@ Calling in a Polythestic World

Thebiblical world, however, does not assume the existence of polythesm. On the
contrary, it is said conaerning Gdol worship,Otha people who do not recognize the
CCreatorOwho created heaven and earth, worship everything created by the Creator rather
than the Creator (Rom. 1:23, 25). Idol worship is described as the empty thoughs of fallen
human bengsand thereflections of dark hearts. In order to dividethe Hebrews fromthe
polythestic sodety of Egypt, Moses commanded at Mt. Sinai tha only the GGod of
Abraham, |saac and JacobGis GGod O(Ex. 20:1-12, Deut. 6:14). At first glance, this God
was misundestood as Israel @ tribad godwho bendfited only Isragl, excluding other peoples.
However, this was notthetruth. Rather, |srael was G Kingdomof PriestsO(Ex. 19:6)
entrusted with a calling from God to show tha Qsrael @ God is the God of thewhole world,
and throughlsrael every peopleis to be blessedO(Gen. 12:3). Israel was chosen to serve as
aGervantOin order to give other peoples the blessing of knowing thetrue God. In not
carrying out this calling and keeping God and his blessing for themselves, the Hebrews
exated thar sense of nationd election so that Israel also became the object of God®
judgment (Amos 9:7). And this calling given to Isragl was handed over to the &hurchO
which isthe spiritud Isragl.

[11.B. The Oneness and Universality of God the Creator

In the context of the polythe stic Greco-Roman world, Paul emphasized tha the
God of the Jews was a so the God of the Gentiles onthe basis of the oneness of God based
on God the Creator (Rom. 3:29-30). In this passage it is clear that thebiblical Godis not
only the (exclusve) God of the Jews, but also the (universal) God of the people of the
whole world. In this context, the one Creator God who revealed Himself throughJesus
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Christ, by His atonement and reconciliation, showed His lovefor the people of all naions
Moreover, theinvitation to know this God and this salvationis not areligiousconversion
tha results from strength (power); it is through@aithQOas aresult of human free will. In the
way thisfaith isreveaed, linguistic and cultural diversity isintended so that an abundant
and deep undestanding of God is experienced. Moreover Paul, agang the polythestic
Corinthian Christiansin the polytheistic land where there are Gnany god€Dand many
Oords) said other than Qhe One GodOthere are no gods and other than Ghe One Lord
Jesus ChristOthereis nolord (1 Cor. 8:4-6). And by making clear the relationship between
idols and evil spirits, Paul emphasizes tha they should tha what is offered to idolsis not
offered to God but to evil spirits (1 Cor. 10:20). This pointsto theonetrue God as the
origin of everything, but also to Gnany godand Gnany lordsOwho reveal thework of the
Qpowers of darknessO(evil spirits) among people.

[11.C. The Exclugvity and Mutudity of the Trinitarian God

When the Old Testament says, Orhere is One God,Owe mus remember this God is
GGod the Trinity.OThis God who is GDneQis also three, the Father, Son and Holy Spirit,
who maintain harmonyQwithin a fellowship of love. In the naure of this Orhree in Oned
God, the exclugvism which has the nature of @nenessOand individud cooperation which
is shown in the QhreeQ unlike anything el se shows the origin and basis which makes
congstent hamony possible. Thework of creation of the Trinitarian God is an example.
GodtheFather isthebasis of al existence, God the Sonis thereasonable orderly prindple
(Logog of the created world, and God the Holy Spirit isthe giver and preserver of life
(Shuebd 199875). However, human beingscreated in the Omage of GodOQrebdled,
revolted agang the order of creation, and became living Gorpses.OAs a result, anong
human bangsthere is excluson and prgjudice towardsthose who are different which
strengthens assimilation and conformity. However, God the Father, in Jesus Chrit,
provided theway to restore human relationships. By means of Him, the enmity between
people was dore away with (Eph. 2:15). God theHoly Spirit, by meansof JesusChrigt,
QhroughfaithGactudizes reconciliation with God and recondliation between human
beings In thework of each Person of the Trinity Qhe onework of salvation and
recondliationO's completed. The dynamic relationship of Qhe oneand the manyObrings
about@he unity in diversityQ andin Christ throughthe body of coopeative faith (the
church) the created world comesto life (Gal. 3:28). Monotheasm which bdievesin the
Trinitarian God (Trinitarianism), in church history, in the Middle Ages encouraged a
ritudly unified structure in the church-ruled sodety andin the early days of themoden era
sanctioned absolute monachy based on thetheory of theright of kingship received from
God. However, amongbdieversin biblical monotheism, agang nationalistic intolerance
based on | srael @ sense of election, equdity with other peoples before the absolute oneGod
isexplained (Amos9:7) (Nishitani 2004208). In thisway, Trinitarianism isaview of God
which is able to avoid the absolutism produced from the uniformity and identity of simple
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monothesm, to avoid the confuson produced from the polythesm@® pluralistic sense of
values, to repar wha was broken by thefall of the created world, and to truly bring about
recondliation and symbioss.

CONCLUSION

TheLord JesusOParable of the Sower,Ois necessary for undestanding the nature
of theKingdomof God (Mark 4:13). For thisreason, it isrecorded in all four Gogpds. The
Lord Jesus clarifiesits meaning, but thinking from the perspective of thetitle it is Qhe
sowerOand Qhe soil.OThe sower sows @heword of the Gospd,Obutin this two thingsare
suppod. First, thereisfreedomto reject hearing it and thefind result is not bearing fruit.
Second, the greatness of theblessing that is promised is tha the person who hears theword
of the Gospd bears fruit.

Our Lord isnotlike a bulldozer who overpowers everyoneforcing thar convasion.
In his parable, there is an environment where the gogd isfreely prodaimed and heard and
an environment in which people can freely respond to the prodaimed Gospd. What sort of
world or sodety bringsaboutthis kind of environment? Thiswill not bea sodiety Qitualy
unifiedOby nationdism or by religiousnaiondism. Also, it will notbea sodety
fragmented and confused by polythesm. In the multicultural, pluraistic sodeties of the
contemporary world, we mug form a mature sodety which, while recognizing diversity,
produces reconciliation and symbiosis. A sodety must be soughtin which true @eligious
freedomOis preserved so that it is possible for people to prodaim and confess faith and
dodrinefreely. Andwithin this GGospd of the Kingdomof God Othere power to produce
unity and symbiogsin diversity.
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